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"Orthodox" tongue-speaking first broke into print in the national 

periodicals in Trinity, which is published in Van Nuys, California. 

Rev. Dennis Bennett was the rector in 1960 of one of the largest 

Episcopal churches in the diocese of Los Angeles, located in Van 

Nuys. He had built a magnificent church in Van Nuys, requiring the 

work of three assistants. He was led to a deeper religious experi­

ence through a friend, who was another Episcopal minister. 

A young couple had been very irregular in attendance at this 

friend's church. Suddenly they began attending every Sunday and 

made a pledge to tithe. Instead of going "off the deep end" reli­

giously, it became apparent that they were attracting a core group 

of a dozen or more who were equally enthusiastic about his church. 

Father Bennett and his friend met with this young couple, in their 

home, to talk and then held a regular study group for several weeks. 

Others from Father Bennett's church were invited to join the group 

from time to time. Many came, both lay people and clergy, some of 

whom had spoken in tongues. Father Bennett concluded that these 

people had an openness to God, which he wanted and needed. "Essen­

tially what they said, reverently although matter-of-factly, was that 

tongue speaking came as a part of the package, and that it came as 

one prayed for the Holy Spirit and accepted that God would use one's 

voice in whatever way He saw fit." Father Bennett's curiosity was 



aroused and he and another Episcopal priest we!). Jto this young 

couple's home. The couple instructed them and the four quietly 

prayed for twenty minutes or more, praising God. 

Father Bennett describes that he then began to be able to 
form words and to speak and pray in "other words" which 
he did not recognize and which came out fully formed, 
not "stammering"or at all like baby-talk babble or 
gibberish. He spoke for several minutes and then stopped, 
because he was tired ... it was as if someone who did 
not know anything about music had picked up a violin for 
the first time and played a concerto ... 
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Father Bennett and another minister went back to the home again with 

a group of about eight, all of whom had received the gift of tongues . 

. . . after a few minutes the "strange words" began to form. 
Again he spoke them and, with the laymen's encourage -
ment not to stop but to let the words flow, he continued 
to speak, sounding to himself very much as if he were 
speaking fluent Russian .. ':I realized what I was doing. It 
became clear, perfectly clear. I knew that God the 
Holy Spirit, whom I had never directly experienced in 
my life before, was putting these words on my lips. He 
was guiding, and I was letting Him. He was not taking 
over; I had to let the words come and I could stop at any 
time. But I was letting God guide my voice, and these 
words were being formed in a language I had never heard, 
saying and expressing to God the Father, through Christ, 
all of the things that I had always wanted to say to God but 
had never been able to say. I had not known how to say 
them in my own language. Somehow this new language was 
more eloquent!" ... to hear an individual speak in tongues 
is like hearing the high spots of an opera, and an inter-
pretation in English has the same flowing beauty. But 
he is also explicit that the emotion it arouses in the indi­
vidual comes from the meeting with God, not from the 
speaking in tongues. 

Father Bennett went home feeling wonderful and found the following 

Sunday that he seemed to feel for the first time the real beauty and 

meaning of the services of his own church. He continued to lay hands 
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on the sick, as he was accustomed to do. However, he found that 

they.frequently began to recover. -Others in his parish began to 

have an experience similar to his own. Soon in his parish there 

were over fifty people who spoke in tongues. 

Father Bennett was a very dynamic and personable man, and 

a number of other ministers became interested in the tongues move­

ment within the non-Pentecostal churches. These included other 

Episcopal ministers as well as Metli9dist, Reformed, Baptist, 

Lutheran and Presbyterian ministers. Groups of interested 

people have spread from the Los Angeles area into northern California 

cities and other communities. 43 

Pastor K. G. Egertson of Anacortes, Washington, has recently 

described the experiences of his Lutheran church in detail. He 

explained first that he, himself, is not a tongue speaker; and second, 

that the experiences originated out of a series of evangelistic meetings 

for which there had been many weeks of prayerful preparation. They 

came without the use of pressure or emotionalism. At the same time, 

he wrote: 

I would never have anticipated what was to transpire 
during the days of the meetings, nor did anyone else. 
But I felt that the Spirit was leading these people and 
seeing the blessings they received I could not see that 
I should hinder in any way a gift so clearly spoken of 
by Paul. I further felt that I would want to keep my 
role as their pastor as firm as possible by being 

431bid., pp. 98 -102. 



prese1,1t when any should receive this gift. My 
part was to have a prayer and the absolution, 
after which the evangelist prayed for them that 
they might be filled with the Spirit and have any 
of the various gifts spoken of in I Corinthians 12. 
He then asked them to thank God by faith, not by 
feelings, that He had filled them with the Spirit 
as He promised. If they wanted the gift of speaking 
in a tongue he encouraged and helped them. 

With many it was a most spontaneous thing that happened as 

they began to speak forth. One council member had such an 

experience. His hands immediately assumed poses of prayer 

and adoration. When he stopped, he said he saw visions of the 

glory of Christ. A few moments later the evangelist spoke to 

another who had received that gift and inadvertently said some­

thing in his tongue. This councilman, who was still in the room, 

realized that he knew what was said. It was not until the next 

day that he revealed this. He had heard him say, in his tongue, 

"The Lord bless you. The Lord loves all his children." He has 

since listened to others speak in their tongue privately and has 

been able to tell them what they said. He has no explanation as 
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to how this happens. It seems that this would be the gift of 

interpretation. This is a man who has been regular in church and 

in his family devotions, and has always impressed me with his 

sincerity rather than any pious airs. 



Later on, Pastor Egertson expressed in the following words 

what such occurrences had meant to his church: 

It is now over a year and a half since there was a 
definite outpouring of the Holy Spirit on many people 
of our parish, when several dozen of the finest people 
of our congregation experienced "tongues" with other 
manifestations of the Holy Spirit's power. Though the 
novelty of tongues has long since gone, many experience 
the edification of tongues, mainly in their private de­
votions, and this has seemingly opened the door to other 
gifts of the Spirit. There has followed a greater 
appreciation for all the things we had before in Jesus, 
a greater love for one another, and a greater zeal 
for the Lord's work. 
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Perhaps the simplest way of describing what this has meant to 

the congregation would be to say that it has increased their expectancy 

that the Lord can and will do great things through them to His glory. 

It has encouraged and renewed Pastor Egertson' s ministry to see how 

the Holy Spirit will work through His people if they let Him fill their 

lives. There is a new realization that God is "real," an assurance 

of the indwelling and presence of the Spirit, a renewed sense of the 

presence of God in their lives. 44 

Parhan, a pastor in the Methodist Episcopal Church, started a 

bible school in 1900. Since it was a small school, one of his duties 

was to teach some of the classes. Many areas of the Bible were 

studied, but when the class studied Acts 2, Parhan asked the students 

to make an effort to find the scriptural evidence for the reception of 

44Ib.d _ 1 ., j;fp. 111-115. 
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the baptism with the Holy Spirit. After study, the class answered 

unanimously that the evidence was "speaking with other tongues". 

As a test to their deductive studying, a watchnight service was 

held on December 31, 1900. Here the actual act happened. That 

was the beginning of any type of Methodist involvement concerning 

"speaking with other tongues. 1145 

The Methodists had no identification with the practice of 

"speaking with other tongues" until Rev. Oral Roberts, a Holiness 

preacher, changed his ordainati.on papers from the Holiness church 
J 

to the Methodist church. Before the 1960' s, most of Roberts' funds 

came from Pentecostal people. But since that ti.me, many more 

people have begun to support him from the traditional churches. 

These people, most of them dubbed, "neo-Pentecostals" by old­

line members of the Pentecostal movement, became very involved 

with the practices dealing with the "Baptism of the Holy Spirit." 

The fact that Roberts was accepted by the Methodist Omrch, 

although he vowed never to change his pentecostal doctrines, was 

indicative of the new acceptance Pentecostals were experiencing 

in American society by the middle of the twentieth century. Perhaps 

one reason for this new acceptance was the fact that the Pentecostals 

were by then the fastest-growing segment of evangelical Christianity 

45 
Synon., op. cit., pp. 100-101. 
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around the world. Their growth rates in the United States were also 

far above those of the more traditional denominations. As a result, 

a great deal of interest was increasingly being shown toward the 

Pentecostals by the more liberal elements of both Protestantism 

and Catholicism. These new Pentecostals called their movement 

the "Charismatic Movement" to distinguish themselves from the 

older mainline Pentecostals. 46 

Reverend F. Roderick Dail, minister of Memorial Methodist 

Church in White Plains, New York, lays a theological foundation 

upon which Christian education can integrate experiences of the Holy 

Spirit such as tongues. He concludes that young people shoulcl be led 

by Christian educators "to the moment of personal rebirth when the 

inner structure of one's being is reorganized and spiritual values 

of God's Kingdom become central concerns of life" . Education 

then becomes the process of preparing young and old for a decisive 

experience of the Holy Spirit rather than the mere imparting of 

knowledge. In such an experience tongues may well have a part. 47 

46Ibid., pp. 210-211. 
47 Kelsey. , op. cit., p. 127. 
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The tendency among the commentators from the historical churches 

has been, very often at least, to play down the relevance of speaking 

with tongues in the primitive Church. They point to Paul's "marked 

ambivalent attitude" to that gift, or to its omission from the other list 

of supernatural blessings in Eph. 4:U-12; Rom. 12:6-8. 
48 

Pentecostals were not the first in modern churches to make use 

of speaking in tongues. Glossolalia became rather frequent during 

the revivalistic campaigns of Finney, Moody, Dowie and Torrey. 

In the nineteenth century, "tongues" occurred among the members 

of the Catholic Apostolic Church (Irvingites) and in various Lutheran 

and Evangelical churches in southern Germany. In 1904-1905, the 

converts of the Welsh Revival, who ordinarily spoke little or no 

Welsh, sometimes broke into fluent Welsh prayers. The phenomenon, 

however, remained uncontrolled, and only "in modern Pentecostal 

movements has a context been founded which was sufficiently stable 

to embrace glossolalia into theology, devotional practices and church 

organization." From a different viewpoint, glossolalia may be called 

a peculiarity of Protestant America. Kelsey writes: 

It is in the nineteenth-century United States that the 
speaking with tongues has come to its own and become 
a significant movement. In this country glossolalia is 
found among three different groups: among the Pente ­
costal churches; among certain fundamentalist com ­
munities; and, in the past few years, among the clergy 
of the large and well-known Protestant churches. 

48Danboriena., op. cit., p. 107. 
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But here a distinction must be made; among the fundamentalists 

and historical denominations glossolalia is not only an isolated phen -

omenon, but is repudiated by the communities as a whole, while for 

Pentecostals it remains one of the basic tenets and practices of the 

church. "It waited for modern Pentecostalism, 11 comments B. R. 

Wilson, "before glossolalia was fitted into an ordered pattern of 

Christian life. Orthodoxy had always ignored the gifts, considering 

that they had been withdrawn from use, or accepted them as 

evidence of human faculties ... Pentecostal teaching has returned 

to a radical and revelatory explanation of the gifts." 

Pentecostals have often tested the faithfulness of their followers, 

as individuals or corporations, by their stand on the theology and 

practice of glossolalia. It was a controversy over tongues that 

sundered Pentecostals from the Holiness denominations. The latter 

were not, on principle, opposed to glossolalia and many of their 

preachers made full use of the "angelic language," generally in 

their evangelistic campaigns. But the Holiness movement was 

also quick to perceive the dangers inherent in its uncontrolled use, 

and thought the time had arrived to take a stand on the matter. The 

first move was the dramatic statement {1907) of A. L. Simpson, 

founder of the Christian and Missionary Alliance, that the mani -

festation of the Spirit of God could not be limited to one experience: 

he also advised his followers against the hallucination of thinking that 
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glossolalia was necessary or normal result of having received the 

second baptism. 49 

Non -Pentecostals are not ready, as a rule, to accept such 

explanations. They discount the supernatural character of glossolalia 

and try to find, for an experience which is certainly extraordinary, 

explanations based on theological arguments, on theories of psycho­

analytic, or "demoniac" character, or on a combination of several 

of them. Most theologians deal harshly with these Pentecostal 

"pretensions." Here are some typical statements: "The theology 

of this 'gift of tongues' displays ignorance and perversion of Scripture. 

It subordinates the great facts and truths of the Christian revelation 

to the subjective experience of the Christi.an." "This (speaking with 

tongues) is not due to human thinking, but is the consequence of an 

entirely different operation" (diabolic possession). 5o 

In recent years neo-Pentecostalism has entered the scene and 

some of its representatives have given more elaborate accounts of 

their experience. As a rule, the candidates in this category come 

from educated backgrounds. In describing the experience, their aim 

seems to be to prove to their contemporaries that Pentecostalism, far 

from being a despised religion limited to the fringe sectors of the 

population, can make sense and even fulfill some of the innermost 

longings of the men and women of the twentieth century. 51 

49 Ibid., p. 101-102. 
50 

Ibid., p. 113. 
51

Jbid . , p. 111. 



42. 

Various philosophies are encountered as one looks at the various 

churches. The Rev. Larry Christenson, pastor of Trinity Lutheran 

Church in San Pedro, has had extensive experience of tongue speaking 

and has written clearly about the theory and practice of tongues in the 

traditional denominations. 

Pastor Christenson's main point is that this is only one gift of 

the Spirit and is not necessary to salvation. Those who have not 

received it should not feel inferior, and yet they must not reject those 

who have spoken in tongues and found meaning in the experience. He 

suggests that persons who do speak in tongues use it primarily for 

their private devotions and to edify themselves, and that they be 

modest and quiet about their experience and seek fellowship with others 

who understand and appreciate the experience they have had. For the 

congregation as a whole, the pastor's suggestions are very specific. 

Tongue speaking is not to be encouraged, in his regular .Sunday services, 

although it will occur occasionally, and with interpretation, in prayer 

groups. He asks that these groups meet in the church rather than in 

private homes. 

His proposal to these prayer groups, specifically discouraging 

Pentecostal traditions and usages, is that they develop instead their 

own indigenous practices. He also states the basis, adopted by his 

Church, upon which people seek the experience of tongues. 


